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ABSTRACT

Muslims have, in recent years, become the focus of political and social interest
on a global scale. Protests against events such as the Gulf War and the Rushdie Attair
have served to highlight in the media and popular consciousness that young Asian
Muslims are perhaps not as ‘passive and obedient’ as was previously thought. In
addition to this, young Muslim South Asians are the fastest growing demographic
eroup in Britain today and being located, for the most, at or near the bottom of the
social structural hierarchy presents sociologists with a considerable challenge to study

the phenomenon of young south Asian Muslims conceptualisation of their place

within British society.

[t 1s with these particular 1ssues in mind that the thesis will address the
following questions. How do young South Asian Muslims find their place within
British society? How can the indigenous population understand the particular 1ssues”?

how can we theorise this phenomenon and what does 1t say about the state of

sociological explanations of Muslims 1n Britain today?

Here, I examine the nature of identity, how 1t 1s constructed and what 1t means
In practice for second generation South Asian Muslims. ‘I will describe, explain and
theorise the nature of this identity construction and the effect the selt-
conceptualisation of identity has on the lives of second generation South Asian

Muslims 1n Britain.

| have used ethnographic techniques to ‘get under the skin’ of this group and
give them a chance to describe their own lives and how they feel about being British,
Asian and Muslim. [ also highlight how their ethnicity and religion form a central part
of their ‘self’, that this 1s mediated through global and local flows, how the research
subject’s are orientated to particular forms of religious practice on the one hand and

how some of them come to undergo a degree of ethnic effacement.
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GLOSSARY

Avyat

Burqua

Dupatta

Eid

Eisha

Fard

Fatwa

Halal

Haldi

Haram

Hijab

Hizb-ut-Tahnrir

[mam Baragh

R

Jamaat-1-Islami

Jinn

Jumma

Sentence/verse from the Koran

Loose garment, with veiled eyeholes, covering the whole
body, worn 1n public by Muslim women.

A si1lk or muslin shawl or headscarft.

Religious testival of which there are two a year (in the Islamic
calendar)

The final prayer of the day

Compulsory act as mentioned in the Koran

A tormal legal opinion or decision issued by a Muslim judicial
authority, e.g. that someone should die or be killed; (non-
Muslim) ultimate sanctions, sentence ot death

To slaughter according to Muslim law; that which Muslims
may lawtully do

Turmeric

Anything forbidden

A covering for a Muslim woman's head and face, sometimes
reaching the ground.

An extreme right wing political group.

Shiite Mosque

[nstrumental rationalists

A political party

Mmythical being, angel, devil

Friday (Friday congregation prayers)



Kaaba

Kaftfir

Khutum

Kicheree

Kismet

Koranic

Kuftr

Madarsah

Maulvi

Moharram

Munafiq

Namaz / Salat

Pak/ na-pak
Paki
Purdah
Rishta

Rizq

Roze

Salaam

Sayed

The cube-shaped holy building at Mecca into which the Black
Stone 1s built, which Muslims face towards when they pray.

Non-believer

Finish/ end of
Mixture/ hybrid

Fate, destiny

Of the Koran
Forbidden act

Religious School

Muslim Clernic

The first month of the Mushm year; a great fast 1n
commemoration of Hassan and Hossain (grandsons of
Mohammed) during 1ts first ten days; a public procession
during the fast.

Lapsed believer

Prayer (one of the five daily prayers of Fajr, Zuhr, Asr.
Maghrb and Eisha)

Clean / Unclean

Racial insult
Concealment, confinement
Proposal for marrage

Food

Fasting

A word and gesture of salutation in the East, chietly among
Muslims

A group who claim direct descent from the Prophet
Muhammad



SGSAM Second generation South Asian Muslim

Shalwar kameez LLoose tunic and trousers worn by women and men
Sharia The body of Islamic religious law.
Sunnat The traditional root of Muslim law, based on biographical

stories about Muhammad, constituting a secondary source ot
revelation to that which 1s written down 1n the Koran.

Sylhet Province in Bangladesh
Ummah Muslim community
Umrah Pilgrimage to Mecca, not the Hajj, which 1s the once in a

lifetime compulsory pilgrimage.

VR Value rationalists
Wadu Ritual ablutions betore prayer
Zakat Compulsory annual giving to charity of 2.5% of ¢xcess personal

wealth.

1O



e ——————

CHAPTER 1 - INTRODUCTION

THE ISSUES

This thesis 1s based upon an ethnographic study of ‘second-generation’ South
Asian' Muslim students at the London Guildhall University. South Asian youth, 1n
general, have been characterised as belonging to close knit families and communities,
where they are well behaved and show deference to their parents and authority. In
addition to this they are said to have issues with ‘fitting in’ to the wider community
as a result of the mismatch between their ‘home culture’ and wider society. Simply
stated, they are seen as being caught between two cultures (Ballard & Ballard, 1977;
Khan, 1977). In particular, their religion, Islam, is seen, if not as a problem, then as

an 1ssue which somehow prevents them fully integrating.

South Asian Muslims are on the receiving end of much racism, criticism, and
misapprehension. This 1s inter-linked with their place in modern British history and
their relationships to ‘empire’ (Modood, 1992). Young Muslims from East Asia
(Malaysia or Indonesia), for instance, while an interesting group, do not have a
‘fundamentalist’ label applied to them in the same way that South Asians do. East
Asian youths for instance were not, in the main, participants in the Bradford ‘book
burning’ (1989), have not been excluded from school, murdered on the streets or had
their homes set ablaze. A social and political context sets South Asians apart from all

other Muslim groups in Britain, and this 1s why, they are of particular interest for this

thesis.
BRITAIN AS A SECULARSTATE AND ISLAM AS A MINORITY RELIGION

[t is perceived by social scientists that Britain 1s undergoing a process of
secularisation. This i1s characterised by falling attendance in Christian Churches and
by a wider general decline in religious beliet (Bruce, 1995). It has been argued that
(Dobbelaere, 1985; Lechner, 1991; Wilson, 1982) within Europe, there 1s a process ot
secularisation taking place which implies that religious institutions, actions and
consciousness are losing their social significance and importance, especially in the

day-to-day lives of people (Wilson, 1982). Furthermore, secularisation theory

N = B g e —

[hose students whose parents; country of onigin is ether India, Pakistan or Bangladesh.
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suggests that church attendance is falling and the power of religion in public and

private life is declining in significance. There 1s no doubt that this is case with
Christians as i1s highlighted in the 17" report of the British Social Attitudes which
shows how between 1989 and 1995 each of the established Christian churches
recorded a decline in membership (De Graf & Need. 2000). For ‘other religions’
however, between the same years there was a 3% rise in religious membership. This
picture points to minority ethnic religions, such as Islam. Hinduism. Sikhism growing
in signiticance for South Asians, and this is particularly the case for this studv of

South Asian Muslims.

Demographically, Islam in Britain, is a minority religion, with 1.2-1.4 million
adherents, ot whom, 65%-75% are of South Asian origin (Scott, Pearce. & Goldblatt,
2000). The interesting thing to note is that South Asians, in general, have a lower
than average age than the indigenous population. For instance, the median age for
white British people 1s 37 years old, while for Indians the figure is 31, Pakistanis, 22
and Bangladeshis, 18 (Scott et al.,, 2000). Thus the fertility rates especially for
Pakistam1 and Bangladeshi women are significantly higher than for other ethnic

groups as reflected in the high proportion of children under 15 (Scott et al., 2000).

This, together with the fact that the university attracts a significant number of
students of South Asian origin, 1s why I decided to approach the i1ssue of religious
and ethnic 1identity amongst this group. I also wanted to investigate how the nature of
religiosity was changing for a ‘second’ generation. How different was it for this

generation compared to that of their parents? What effect did the home atmosphere or

culture have on their daily lives? Moreover, how did they negotiate living 1n a white,

nominally Christian society?

HOW THE STUDY AROSE AND THE RESEARCH QUESTIONS

The rescarch was funded as a three-year studentship at London Guildhall to

research the sociology of South Asian religions in Britain. Within this stipulation, |

decided to study the university's Muslim students for the following reasons: first, the
[slamic Society within the university was becoming more influential and visible
within the student body. It ran high profile campaigns on 1ssues such as getting a

dedicated prayer room and distributing anti-gayv and anti-Israel literature as well as
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promoting Islam within the student body. Because ot the above campaigns. the
[slamic Society (and by association, Muslim students who were activists) developed
a reputation as irrational ‘fundamentalists’ and became even more marginalised than
betore. A particular incident illustrates this well. During the 1994-1995 academic
year 1n the student common room, a condom full of beer thrown by a member of the
Rugby Club hit (inadvertently) a female Muslim student, which led to protests from
the Muslim society. This together with input from Hizb-ut-Tahrir" student members
culminated 1n the one-day closure of the Aldgate campus. It had an important effect
on the perception of not only the Islamic society but also of Muslims in general.
Second, anyone who observed Muslims over the past decade or so could not have
failed to notice an increase in the number of young women wearing the Muslim hijab
or men sporting a beard or some other dress (such as a prayer cap), which marks
them out as a Muslim. While there may be an increase in the number of South Asian
students entering the university, this does not explain the rise in the apparent
religious symbolism on display within the university. One has to go elsewhere for
explanations. It was an interest in Muslim identity, especially amongst South Asian
youth that led to me to examine this sociologically ignored group. These
undergraduates were developing an increasingly high profile, were potentially
upwardly mobile and would be entering the world of work as the second generation

of Astan Muslims. There was a self-perception that they were members of a vilified

and misunderstood social group.

These factors led me to investigate the extent to which the sense of identity
amongst South Asian undergraduates was problematic. What were the processes of
identity formation, and what were the sociological and religious factors at work? This

led to an examination and analysis of how forms of i1dentity are constructed.
AIMS OF THE STUDY

The aim of the research 1s to show how second generation South Asian students
perceive their lives and construct their ethnic and religious 1dentity, in Britain, within
the context of their ascribed and constructed religious, cultural, and socio-economic
background. For example, | will examine what the students see as their social role 1n

British society: whether theyv fecl that they can tully participate in ‘Bnitish culture” or

—

- A radicalmilitant extreme right wanye Islamist orvanisation
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whether there are social boundaries that limit their lives. This will be related to
notions of religious, cultural, and ethnic i1dentities. In particular I will be looking at
the importance of religion in this process. What effect, if any, does an orientation
towards ‘fundamentalism’ or ‘secularism’ have on their concept of themselves. their
ethnicity and 1dentity? [ will also be looking at how their degree of religiosity or therr

relationship to Islam aftfects their orientation to particular forms of action and

religious practice.

The main thrust of the research is to describe, interpret and explain what is
happening to the sampled group 1n terms of religious and ethnic identity. The data
generated and 1ts subsequent analysis will help in this examination. It will contribute
to the explanation ot how current globalisation theories and the processes in the
construction of religious, ethnic, and cultural identity, are working on the ground
with reference to this particular group. It will provide an illustration ot the dynamics
of religion and modernity in the construction of identity and culture of one of the

fastest growing groups in terms of population in Britain today.

METHODOLOGICAL TECHNIQUES EMPLOYED

The aim of this study was to find out answers to these questions using empirical
ethnographic methods of overt participant observation and unstructured interviews.
The questions posed at the start of the research essentially directed me to these
techniques. [ telt that through ethnography that questions and 1ssues of religious and
cthnic 1dentity, self-perception and personal ontological security could be best
examined and explained. Ethnography allows the comparison ot expeniences and
thoughts of the research participants who were subject to broadly similar intluences.
In particular, getting to know the social setting that the students inhabit within the
university, the places they frequent. what their collective activities are and what
1ssues of the day are important in their student lives. This was explored through overt
participant observation. It 1s from here that I started to become aware of the 1ssues
that they faced on a daily basis and what it may be like to be a South Asian Mushm
student at London Guildhall University. | felt that positivist techniques, while usetul,
would not get to the core of what the students perceived to be the issues and
processes that are central to explaining their identities. The location of the study. in

the areas that students trequented. 1.e. common rooms, prayer meetings, activists



meetings served to provide a contextual background to the space thev occupied. and
the struggles they had in gaining some degree ot legitimacy to their presence as an

organmsed group within the university.

The data generated through participant observation and unstructured interview
were analysed using the method of grounded theory (B Glaser, 1978: B Glaser &
Strauss, 1967; Strauss, 1970; Strauss & Corbin, 1990, 1997). This allowed the
management ot large amounts of data and provided a method for the generating
theory that was ‘grounded’ within the data, and therefore the experiences of the

students. Ethnographic methods can play an important part in developing and testing

macro theories (Hammersley, 1992). This was the case here, in that the theory
generated from the data was used to examine to what degree globalisation theory

could be applied to this group (Giddens, 1993).

The grounded theory approach encouraged me to examine the personal,
domestic and local context and influences of the students, but this method did not
allow me to examine the political and social context on a wider scale than that of
their local and personal spheres. Thus, Giddens’ theory of globalisation was
introduced to help to relate the wider structural forces to the specific contexts and

situations in which 1dentity formulation and management took place.
CONTENTIOUS DESCRIPTIVE TERMINOLOGY

The terms [ have used within this study are somewhat contentious. During the

course ot the study, it became clear that descriptor terms such as Brtish-Asian,

British and Muslim-British are terms that the students are still grappling with.

Therefore, as an overall descriptive term, I have used South Asian Muslim, because
they all originate from India, Pakistan or Bangladesh, and, that they all describe
themselves as Muslim. The term ‘Asian’, has common meaning in popular parlance

but. within this context, 1s misleading as 1t could be used as a descriptor for anyone

who originates from the continent of Asia.

Sceond generation 1s the other key term. It refers to students whose fathers.
and then mothers, migrated to Britain in the 1950s and 1960s (the first generation).
thus the students themselves being the second generation of South Asians in Britain.

This 1s not to say that the students™ parents were the first generation ot South Asians

15



in Britain. Nevertheless, for the purpose ot this study | am using the parents as a

baseline from where mass migration from South Asia to Bntain occurred.

| have deliberately avoided the use of ‘community’, whether 1t 1s a *“Muslim
community’, ‘Indian or Pakistani community’ or any other form of community.,
which implies some form of cohesion, both conscious and unconscious. I view the
term as being too problematic to be able to place any of the groups within this form
of collective, thus, the only bonds of commonality that do make sociological sense as
identified by the students themselves 1s their country of origin and their religion.
Likewise, I have not difterentiated between the sects or traditions within Islam, such
as Sunni, Shiite or Ahmedi. Being Muslims, there 1s a fundamental core beliet, which

1s sufficient to link them together in, as Anderson (1983) calls it, an ‘imagined

commumty’.

Fundamentalism, as a term and concept, was coined as a positive self-detinition
by American Protestants during 1865-1910, and became a term in popular use from
1919 onwards after the foundation of the World Chnistian Fundamentalist
Association. Essentially, 1t stood for a bible based morality and 1deology which

addressed the ‘fundamentals’ of Christianity and was opposed to any form of

modernisation and accommodation with the modern world (RunnymedeTrust, 1997)

However, in relation to Islam, fundamentalist was first used in 1957 1n the
Middle East Journal. Burgess spoke of Islam and Muslims as fundamentalists. ‘The
phenomenon of the new. or rather very old, Islam, the dangerous fundamentalism

revived by the Ayatollahs and their admirers as a device, indistinguishable from a

weapon, for running a modern state’ (A. Burgess, 1981). Burgess went on to say that

Muslim states, Iran for instance, were ‘little more than intolerant, bloodv and finally

incompetent animations of the Holy Book’ (A. Burgess, 1981).

This article was influential in the sense that words like ‘Islamist’ and
‘fundamentalist” became synonymous with Islam and Muslims. Indeed, according to
the Runnvmede Trust, between November 1994 and May 1997, the Daily Telegraph
had 194 references to the word fundamentalist and in nearly three quarters of the
occurrences of fundamentalism referred to Islam (RunnymedeTrust. 1997). The terms

application to Islam and Muslims represents issues of politics, not theology, and
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[slamic groups are labelled as fundamentalist, whatever their political persuasion. It

has become a catchall term of abuse, which now 1s common currency.

This common usage of the term 1s not how I have used it. | have characterised
the fundamentalist ideal type (Weber, 1978) and do not wish to impart any moral or

ethical value to 1t. It 1s a descriptor, not a politicised label with negative connotations.

THE KEY VARIABLES AND WHY WAS CLASS NOT USED

When examining questions of social identity. social scientists have often
looked at structural 1ssues of social class (Castles & Kosack, 1985; Gilrov, 1987).
gender (Anthias & Davis, 1993), racism (Bains, 1988; Gilroy, 1987; Miles. 1989:
Solomos, 1989), culture (Anwar, 1998; Fenton, 1999: Hall, 1992b: Watson, 1977)
and educational under-achievement (Carby. 1992) which explains the type or nature
of the 1dentity positions held by particular minority ethnic groups. However, what |
intend to examine and understand here 1s how the meanings and context of the social
situations ot South Asian Muslims students make sense to them based upon what
they say and what | observe. I will give meaning and a framework to the issues,

concepts, thoughts and actions which all lead to particular identity positions for them.

What has emerged during the course of the research 1s that structural factors
give an interesting and useful outline or framework to the context within which South
Asian Muslims students exist. These structural factors however do not give an
understanding of the ways 1n which the students, as social actors, as individuals and
as a group of South Asian Muslim students attending the same university see
themselves develop, accommodate and adjust to their ever changing positions both 1n

terms of their developing identities and their retlexive relationship with the structural

pressures of the public sphere.

Thus, variables such as social class, gender and educational attainment are not

treated as central 1ssues in themselves. but rather. as interesting background variables

with a contextual utihity.

17



THE LINE OF ARGUMENT

This study of the construction ot religious and ethnic i1dentity among South
Asian Muslims students has yielded many broad explanatory factors as to how and
why particular forms of religious and ethnic identity are formed. However. to make
sense of the wide range of data and explanations, [ decided to try out an explanatory

framework which follows the following interlinked lines of argument.

The first is that there are social processes that operate on a number ot ditterent
levels. The social boundary 1s an explanatory tool that will be of use in explaining the
way in which the research participants, as individuals and as a group of Mushms
from a common geographical area, negotiate and accommodate the contradictory and
sometimes incompatible situations that they experience on a daily basis and in terms
of how they describe themselves, whether as Muslim, British-Asian or Asian-British,
or as plain British. This has implications for their self-definitions ot nation,

nationality, ethnicity and citizenship as well as their component(s) of religion in their

1dentity make-up.

Another process is that of their relations with the culture and traditions ot their
parents’ generation in the broader sense, that is, the customs and traditions ot their
parents and their view and idealisations of ‘back home’. The research participants’
relationships to the daily negotiation of their lifestyle and actions in their parents’

home. their culture and religious practices come under considerable scrutiny in this

study.

The third process that I have identified i1s in the reformulation of an idealised
and politically active version of Islam. Islam is no longer a background ‘guiding
hand as it was this generations parent’s, setting out broad rules and traditions. It now

forms an integral part of the students’ identity and a source ot social and political

identity and strength in itself.

The second line of argument is the role that the forces ot globalisation play 1n
the lives of this group. Globalisation has. | will argue, a profound intluence on the
dailv lives of actors through the articulation of opinions. labels and cvents around
their religious and ethnic identity. For instance the Rushdie Aftair (1989). 1n the

popular consciousness, labelled Muslims and ‘fundamentalists™. ‘militants’ or "book-



burners’. The response to the book Satanic Verses, occurred at many levels, at a
global level it had an effect of defining Muslims within the international medias.
national and international political discourse, local politics and ultimatelyv. on the
local ‘street’ level through acts of racist abuse and sometimes violence towards

Muslims and their institutions.

Linked to this 1s the issue of ‘race’ and racism, which unlike class, is of direct
relevance to this study. Here, the issue of ‘race’, identity, nation and a particular form
of racism, ‘Islamophobia’ are particularly relevant. It is relevant because of what the
students themselves talked about, and relevant in the sense that racism towards

Muslims because of being Muslim is an increasingly common phenomenon

(Modood, 1990a; RunnymedeTrust, 1997).

These three lines of argument, the social processes, globalisation as a force for
detining and framing the debate around Islam and Islamophobia as a particular form
of racism are inextricably linked in the way that second-generation South Asian
Mushm students view their religious and ethnic identities. They seemed to be central
to how they construct, negotiate and accommodate the strains from different spheres

to gain a sense of ontological security.

THE INTIAL WORKING HYPOTHESIS. THE TWO IDEAL TYPES AS

ORIENTATING TERMS FOR RELATING THEORY TO EMPIRICAL STUDY

[nitially, the working hypothesis was that there are a range ot subject 1dentity
positions forming two polar opposites which retlects the religious activity ot second
ageneration South Asian Muslims. These polar opposites were charactenised as falling
into two 1deal types that are popularly termed ‘secularists’ and ‘fundamentalists’.
These two 1deal types have been adapted from the work and methodology ot Max
Weber (Fulbrook, 1978). An ideal type is a construction of meaningtul categories in a
logically pure form against which one can assess what happens 1n reality (Weber,
1978:20-21). There are two points that have to be made here. First. the *seculanst’ or
the ‘fundamentalist’ students will stand as theoretical constructs. It remains to be
seen whether these categories are useful in describing the nature of the student
‘tvpes”. It will also demonstrate whether there can be a discrete categorisation of

Muslims as cither fundamentalist or secularist. This typification into two theoretically
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mutually exclusive ideal types of secularists and tfundamentalists can be described as

follows.

The secularists are ‘this worldly’ in outlook. and adaptable to living 1in a Britain
that 1s secular and residually Christian. They are instrumentally rational. 1.e. they tend
to live and work 1n ways that are sometimes contrary to Islam, and make a rational
decision to do so, while instrumentally accommodating themselves, and their beliet,
to lite in Britain. While Islam proscribes the consumption of pork, alcohol, sex
outside marriage, and the free mixing of the sexes, the secularists have their own.
more relaxed interpretation of Islam. They have adapted, and, to an extent to be
explained, even adopted the lifestyle of the West. Regarded as an ideal type, they
have a modernist and 1nstrumental outlook, are potentially upwardly mobile. and as

will be shown, exhibit a degree of ethnic effacement.

Conversely, the fundamentalist label consists of people who are ‘conservative
in attitude. They adhere strictly to an ascribed identity, and their actions are, within
this vein, value rational. By this, I mean that their religion informs their everyday
behaviour through the values and traditions of Islam and their ethnic culture. They
have a strict adherence to the laws and customs of Islam, and would not deviate from
these, even at personal cost to themselves. They have an 'other worldly' outlook and
tend to insulate themselves from the influences of modernity by surrounding

themselves with all that 1s not of the West, 1.e. a construction of what 1s taken to be
Eastern. In the university these Muslim students are in the process ot constructing a
'fundamentalist' i1dentity. This can be seen in the popularty ot extreme right wing
fundamentalist groups within the university such as the Hizb-ut-Tahnr. Groups such

as this draw their ideology and policies from militant Islamic groups from as far a

ficld as North Africa, and in particular South Asia.

The second point is that these categories are a bridge between the classical
sociological theory of Weber and the more contemporary debates about identity,
culture, ethnicity, cultural racism and the effect ot globalisation at a local level 1n
peoples lives and | hoped that they would help me in my interviews and observations.
The study goes beyond Weber's work on Islam (to be discussed in chapter 4) and
puts issues of culture. identity. and religion into a contemporary setting. [ will be

cngaging with current debates on globalisation and identity as discussed by others
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(Anderson. 1983: Butler, 2001: P. Desai, 2000; Giddens. 1991. 1993: Hoogvelt,
1997, Jacobson, 1998).

Central to the thesis 1s the application of Giddens’ ontological security. which
indicates the strength of confidence the students have in living in Britain as South
Asians, as Muslims, and as young people detaching themselves from the private
sphere and moving into the public sphere. Giddens however does not provide a
methodology of how to examine these issues. There is no clear methodological
procedure outlined by Giddens that can be used to test ontological security: no
method to test the effect of the ‘global/local nexus’ on these Muslim students; or any
prescribed method to show how global political and cultural ‘flows’ influence the

social actor. This 1s where grounded theory comes into play.
GROUNDED THEORY AS AMETHOD

Grounded theory 1s essentially a method for organising large quantities of data
and 1nductively developing theory (Bryman, 1988). Grounded theory is used here in
precisely this way. After the organising of data, it provides the means by which the
working hypotheses that Muslhim students can be typified into polar opposites of

secularists or fundamentalists. The data from observation and unstructured interviews
allowed the generation of categories which sought to examine the validity of the
hypothesis, and ultimately to explain and create inductively a broad explanatory
framework which would explain not only why and how students might fall into either

or neither category, and also how the majonity were located between the two

extremes.

The tindings that emanate from participant observation and grounded theorv
are used to test notions of ontological security, identity, and show how globalisation

aftects the individuals’ construction of their religious and ethnic identity.

RESEARCH FINDINGS

Concepts of cultural identity and ethnicity have taken a new twist 1n the past
decade. This 1s especially relevant for the second generation Muslims. The 1dentity
tag of “Muslim’ 1s now much more politicised and radicalised. Identity can no longer

be seen as an ascribed sct of values that are passed down from the first generation.



One has to take into account the nature of the above events and their radicalisation
with reference to a wider socio-political context. There are two strands to this. one

operating on a local level and the other at a global level.

At the local level. anti-Muslim discourse is seen as natural and not problematic.
at least for those purporting these views. The fatwa (religious edict) of Ayatollah
Khomeini (February 14", 1989) generated wide range coverage in the print and
broadcast media, which, not only focused upon the plight of the author and the edict
of Khomeini, but also on the Muslim response to the fatwa. This formed the context
within which Muslims became popularly viewed, as illiberal. violent. subversive and

inherently incompatible with how people should behave in a Western democracy.

[n terms of violence on the street according to the Runnymede Trust there have
been nine racist murders of Muslims between the years 1992-1993
(RunnymedeTrust, 1997). At the time of the Gulf War West Yorkshire Police a 100%
Increase 1n racist attacks because they were considered to be supporters of Saddam
Hussein (Anwar, 1993). Indeed. ‘Muslim’, ‘Rushdie’ and ‘Saddam™ became popular
racist slurs targeted directly at Muslims 1n the early 1990s. Around the same time, the
linkage with Islam and South Asians, Pakistani and Bangladeshis in particular were
becoming strong, as illustrated by graffiti on a bridge wall in West Hampstead,
London. It read ‘fuck Islam. Pakis go home’. (1993) There are numerous examples

within the university itself and these will be picked up later in the thesis.

At a global level, the ongoing conflict between Israel and Palestinians, the
Rushdie Affair (1989), the Gulf War (1991) and the perception of Muslims as a threat
to democracy and liberal values all provide a backdrop to which the students have to
construct their own positi.cm in Britain. Islam and Muslims was being presented as
belonging to a different civilisation (Huntington, 1993) or inherently threatening to
the West as Willi Claes, the Secretary General of NATO stated, "Mushm
fundamentalism is at least as dangerous as communism once was. Please do not
underestimate this risk... it is a serious threat because 1t represents terrorism,

religious fanaticism and exploitation of social and economic justice’ (Hollingsworth.

19093).
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This climate of racism towards Muslims was keenly felt by students and
formed an important part of their self-perception, as was the ever-present racism

towards Muslims, which will be discussed in detail later in the thesis.

ORIGINAL CONTRIBUTION

This 1s where the original contribution of the thesis emerges. What I will show
1s that the subject’s identity is a fluid phenomenon that adapts to the particular
situations 1n which they find themselves. They can construct it either quite
instrumentally, as the situation requires; they can stick to a fixed identity in all
situations; or they can lie between the two, as the majority do. This study is an
attempt to extend debates about ethnic identity that up to now has been linked mainly
to colour and country of origin. It seeks to explain the very complex situation of
young Muslims in Britain and to see how they perceive their existence, which 1 will
treat as a matter of ontological security. With this in mind 1 will now turn to the

historical, political and social context of South Asians in Britain.

ISLAM AS A GLOBALISED RELIGION

There are 28 Muslim states in the world; and the estimated global population of
Muslims 1s approximately 1.2 billion (Hoogvelt, 1997), or, twenty percent of the
world population (Jacobson, 1998). This, between a fifth and a quarter of the worlds’
population and ‘even in Europe, heartland of Christianity, Muslim immigration and
conversion has led to Islam being the second largest religion’ in Europe (Hoogvelt,

1997).

[slam according to Weber, 1s one of the two strictly monotheistic religions, the
other being Judaism (Freund, 1968). It 1s based on revelations to Muhammad 1n the
7™ century and was seen to be the final word of God to be revealed after that of the
Bible and Torah. The text of Islam 1s the Koran. which was revealed to Muhammad
over a period of twenty-two years. The text was finally put together as a complete
work after his death and 1s the primary source for Muslims since the 7 century. The

other main source 1s the collected utterances ot Muhammad, the Hadith, and his

deeds and actions. the Sunnah.
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The core belief of Muslims is that of a single God who 1s both omnipotent and
merciful who created the universe. Muslims believe that the Koran was revealed to
Muhammad, which is the basis of Islamic law, or the Sharia. The sharia is the basis
tor all behaviour, rituals, social and political structures and, crucially. relations with
katfirs.” The sharia encourages the collectivisation of Muslims under a singular

religious community called the umma.

[t is clear that Islam in the 20" century has emerged as a religion of global
proportions with significant political and economic. It is argued by Turner that
[slamic fundamentalism is a cultural reaction against Westernism and consumerism

(Turner, 1991a). But what are the roots of this?
Islam as a global ‘pariah’ and conflict between Islam and the West

Historically, the conflict between Islam, Judaism and Christianity has been
ongoing since before the death of Muhammad in 632 AD. Muhammad was
instrumental 1n the uniting of disparate tribes that consisted of pagans, Christians and
Jews in 7" century Arabia. Within a century of the death of Muhammad, the caliphs,
or rulers had established an empire which was greater that that of Rome at its peak.

This Mushim empire overcame the Byzantine and Sassanid empires of eastern Rome

and Persia respectively.

During subsequent centuries the decline of a centralised Caliphate was replaced
by individual states or Sultanates, which were located within Africa, East Asia,
central and Southern Europe. This rapid spread of Islam was a clear threat to the
existing Judaeo-Christian order, especially in Europe and East Asia, thus *“Muslims
were a threat to Western Christendom long before they became a problem’
(Rodinson, 1974). Indeed, perhaps the most long lasting events in early Islamic
history that still have resonance today 1s the Crusades (1100 — 1500). The
reverberations are still felt for Muslims and Chnstians. This, for Muslhims, 1s
confirmation that there 1s an impenalist project, whose target 1s Islam, and at the time

of interview, George W Bush's father carried out what many ot the interviewees saw

as the first of the modern dayv crusade. namely, the Gult War in 1990.

- ———

Non Muslims
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For Christians, the idea still prevails that firstly the Crusades were fought to
liberate Jerusalem and secondly Christendom was the victor (Esposito, 1992). For
Muslhims the echoes of this event epitomises, right up to today. the militancy of

Chnistianity against Muslims and the “aggression and imperialism of the Christian

West' (Esposito, 1992:42).

However, the Baltour Declaration of 1917 and the creation of a Jewish
homeland in Palestine has provided the backdrop of current situation in the minds of
not only the interviewees in this research project, but also. for their view of Jews and
Christians as having imperialistic designs upon Muslim lands, their wealth (as in oil)

and their Holy sites, for example, Jerusalem and Mecca.

In the past 25 years or so however, there has been greater focus upon the
"apparently related political and social events all over the world that have led
Western commentators to speak of a militant Islamic revival’ (Hoogvelt, 1997) or as
Turner puts 1t, ‘the emergence of fundamentalism and militant Islam is a striking
feature of the 1970s and 1980s...with the Iranian revolution under the influence of
the Ayatollah Khomeini, the political emergence of the late Zia-ul-Haq in Pakistan,
the Muslim resistance movement in Afghanistan, the growing importance of Shi’ism
in the Middle East and the development of an Islamic resurgence in Malaysia’

(Turner, 1991a:88).

For others (Beyer. 1994:. Esposito. 1992; Hoogvelt, 1997; Sherbok, 1997:
Turner, 1991b) key moments 1n recent history has been the overthrow ot the Shah ot
Iran’s pro Western monarchy by a Shiite Mushim cleric Ayatollah Khomeini and his
followers in 1979 and the subsequent establishment of the world’s first theocratic
[slamic Republic. However, this was not the only event which 1s of significance for
the interviewees. the Palestinian struggle in the occupied territories (including the
Intifadah beginning in 1987). the emergence ot the Muslim Brotherhood and 1ts role
in the assassination of Anwar Sadat in Egypt (October 1981): the civil war 1n Sudan.
the Algerian Islamist party FIS having 1ts victory at the ballot box snatched away
from it by thce Algerian military (1990), the ongoing Muslim revolt in Indian
occupied Kashmir, the Soviet invasion of Atghanistan (1979) and 1ts final withdrawal
in 1989: the destruction of the mosque in Avodhya. India where Hindus militants

‘liberated” what thev argued was the birthplace ot Lord Rama.
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In addition to these events. of which there are many more, Samuel Huntington
predicted the clash of civilisations (Huntington, 1993) where the nation-state is no
longer the main participant in international relations, and thus, it is the worlds
peoples, 1deologies and civilisations that will form the next level of conflict. and
Muslims will be the source of conflict for the West. Thus, with Islamic militancy
based upon a grossly inequitable distribution of wealth and resources amongst its
peoples; and Muslims being ruled by repressive, autocratic and exploitative regimes.
the response has been in the form of terrorist attacks on the West and as The
Economist said ‘Islam at its most ferocious is cutting a bloodstained path to the front

of the world’s attention’ (Editorial, 1995).

This briet historical and political context shows that from 632 to the present
day, relations have been one of mutual suspicion and intolerance. In the early 20"
century, according to Sayyid there always has been a Caliphate from the death of the
Prophet until 3 March 1924, and until the fall of the Ottoman Empire, there was still
present an ‘Islamic’ state on the borders of Europe (Sayyid, 1997). These together
with the Rushdie Aftair and the Gulf War is the social and political backdrop under

which the students were trying to come to terms with their identity and place in

British society.
THE CONTEXT OF SOUTH ASIANS IN BRITAIN

Migration from the since the 1940/50s, has been the most important phase of

scttlement as far as South Asians are concerned. In the case of migration from former
colonies especially the New Commonwealth nations the migration has been mainly
of the mode of economic migration (Solomos, 1996). It has been argued that this
occurred due to the need for labour in the UK and the lack of employment
opportunities in the New Commonwealth at the time. This coupled with the

accessibility ot the immigration laws allowed large-scale immigration into the UK.

Since primary immigration began in the 1940s there has been discontinuous

risc in the South Asian population of Britain and consequently 1ts Mushm



component. With this rise it has become clear that the South Asian population is not
homogenous, but a diverse group. This diversity is not simply geographical. but also

relhigious, cultural., and linguistic (Anwar, 199%; Knott. 1996; Modood, 1997
Modood, Beishon, & Virdee, 1994).

South Asian Migration

South Asians have had a history (and possibly before the colonisation by the
British) of migration before this century. This was linked inevitably to the colonial
state under British control. The main form of labour movement or migration under
this system was that of indentured labour (Clarke, Peach, & Vertovec, 1990). Labour
was eirther indentured or bound by contract. These were subject to forced or push

tactors, whether they were intended as permanent or transitory residence.

Indentured labour. as a system. operated between 1834 and 1912. People were
sent, under contract, by the colonial authorities, to Africa, West Indies, and the
Pacific Islands (amongst other places) between the period 1834-1924 (Clarke et al..
1990). After the abolition of slavery in 1834 there was a need for cheap labour in all
corners ot the Empire. The British colonial authorities therefore established a system
of indentured immigration. The emigrants were required to serve 5 years in return for
certain basic facilities and a return voyage to India (Clarke et al., 1990). In summary,
carly settlement was linked to the colonial needs of labour, and much of the

indentured labour took place in the 19th and early 20th century.

Post World War Il

Large-scale migration to Britain began in the 1950s (Ballard & Ballard. 1977:
Clarke et al., 1990) among others. It 1s argued that male pioneers come over, found
work, and ‘settled’ 1n a semi-permanent fashion in shared accommodation, with the
intention of returning one day. Gradually they brought over their family members,
and cventually re-established their families and accumulated material assets in the
new country through the process ot chain migration (Anwar, 1979: Dahya, 1974). In

the modern world. with 1ts accompanying travel. communication etc, 1t is relatively
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€asy to maintain or even re-establish ties with family. social networks, and kinship

ties and religious affiliation.”

| will now turn to Pakistani, Indian, and Bangladeshi migration in turn.
Pakistani Migration

Migration is defined by Anwar as a permanent or semi-permanent change of
residence. It can be from one country to another or simply from one part of a country
to another which may involve a move from rural to urban areas... therefore no
restriction 1s placed upon the distance of the move, the voluntary or involuntary

nature of the act, and no distinction is made between external and internal migration

(Anwar, 1985).

There are three main reasons for Pakistani migration to the Britain. First, the
colonial and therefore political and economic link with Britain, second the political
treedom of movement and finally, the economic push and/or pull which resulted in

chain migration (Anwar, 1979).

One of the main motives of migration was that it should be semi- permanent in
order to work for a higher wage (or work at all since unemployment and
underemployment rates were high) than that which was possible in their home
country, and to earn money to buy land, build a house, or even save for a daughter or
sister’s marriage dowry and expenses. For these semi-permanent settlers, acceptance

and adoption of British (and by) society was not an issue, in other words, integration

or assimilation was not on the agenda.

Protessionally qualified people, on the other hand, migrated for different
rcasons. They included doctors, engineers and lawyers who, came to improve or

build upon their academic qualifications but not to settle.

Immigration after and during the World Wars occurred where there were a
sizeable number of people from areas of pre-partition India now constituting Pakistan
joined the Allied armies and navies. Indeed Anwar argues that parts ot the Punjab,

\irpur and Jhelum 1n particular had a high number ot their men 1n the British army

il

Y For Muslims mivration to the UK enabled people to pertorm the Hajj to those who would not have otherwise been able to. For
\fushms the Hajy and contact with the wider ummah or Muslim community are very important.



(Anwar, 1979). There were according to the British ‘certain races” with militany
capacity: among these were Muslims and Sikhs, as they were in strong numbers in
the Punjab.” From Mirpur people joined not only soldiers but also as seamen. The
scamen were known as /ascar or ‘assistant’ seamen According to Sherwood lascars
were Indian Seamen employed on British registered ships from at least the
seventeenth century. Though technically British Subjects, special legislation deprived
them of this status and restricted their ‘Britishness’ regarding employment to
particular parts of the world...except in times of war (Sherwood. 1991). The reasons
for migrating can be divided into two categories, "push’ and ‘pull’. The push factors

identified by Anwar are:
e The poor quality of arable land
e The tradition of employment away from home

e Unemployment or underemployment.

T'wo other major events also served to ‘push’ people from the area that they
inhabited. First was the partition of India and Pakistan, and the second was the
construction of the Mangla Dam. Anwar argues that what was common to both these

events was the mass displacement of people where there was an exchange of

population between east and West Punjab (Anwar, 1979).

There was also mass movement from India. In 1951 9.81% of total population
ot Pakistan were muhajir (migrants). Most of the settlement took place from Punjab.

The muhajirs formed 55% of Karachi and 28% of old Punjab and 20% of Bhawalpur
(Anwar, 1979).

Secondly Anwar argues that the early sixties saw the construction of the

Mangla dam, which caused the displacement ot 100,000 people. These people were

financially compensated and used the money to finance their migration to the U.K to

work. indeed.

i — S

The populanon of Punjab was 23 milhion, and ot these 350,000 were recruited as soldiers. While the population of Bengal was
45 million and only 100 soldiers were recruited.
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‘It has been argued that the large number of Mirpuris in Britain are a direct
result of displacement by the dam. and an arrangement at government level to admit

them to Britain® (Allen. 1971:32).

Thus according to Anwar, when immigration laws were being put into place,
Mirpuris were engaged in a ‘beat-the-ban-rush’. Therefore this was a period of mass
(primary) immigration in the early 1960s. To support this Anwar argues that in 193]
there were 11.117 Pakistani’s in England and Wales. Of these 6,130 were so called

‘white” Pakistanis, in other words people of white parents who were born in Pakistan

betore and after partition. In 1960 the number of Pakistanis in Britain was 20,000.
Indians in Britain

[ndia’s population, according to the 1991 Census of India, is 844 million
inhabitants. It has a literacy level of 52% and is much more advanced than either
Pakistan or Bangladesh in the degree of industrialisation and is the dominant power

(politically, economically. and militarily).

Indians form the largest group from South Asia in Britain today. They were
joined 1n the early seventies by East African Indians, and 1t 1s important to note that
many of the ‘Indian Muslims’ 1in Britain today are from this group. Indian migrants
have tended to form communities according to their regional culture, language and
kinship ties and that Indian communities overseas were organised and settled on the

basis of regional culture and language rather then on an all-India basis (R. Desai,

1963).

He describes the wave of migration from India as ’economically motivated’ (R.
Desai. 1963:2). He further argues that the main areas of migration from India were
the Punjab and Gujarat. It must also be noted that apart from colonial ties the UK was
the only country to allow free entry for the purpose of earning money. Other
commonwcalth countries had closed entry to Indians or had only a small quota who

were  allowed entry, and both the Punjab and Gujarat had problems of

underemployment and unemployment.

Indo-Pak migration began in significant numbers after 1952 -at the tail end ot

the European influx’ (R. Desai, 1963:3). The peak he suggests occurred between the



years 1954-1955 and it was then that the Indian government imposed restrictions on
people leaving. In 1958 passport offices in India were centralised to Delhi, weeding
out the less economically able.® Further restrictions imposed since 1960 made it
‘extremely difficult. if not impossible, for an uneducated. unskilled [person] to obtain
a passport and endorsement to come to the UK’ (R. Desai, 1963:4). Compare this
with Pakistanis and Bangladeshis. Indeed, those who did enter for the two vears
betore the Commonwealth Immigrants Act were dependants of those who were

already settled here.

Bangladeshis in Britain

East Pakistan became Bangladesh March 1971 after a civil war and was located
a thousand miles away from the Western half of the country with its own distinct
languages and cultures; indeed ‘Bengalis’ had more in common with the North
Eastern Indians than they had with their Western compatriots as far as linguistic and

cultural considerations are taken.

The population of Bangladesh 1s 112 million, of which 85% are Mushim. 14%
Hindu, and the remainder forming small Christian and Buddhist communities. It has

a low literacy rate (24%) and is even lower among women (Nabi, 1995).

Bangladesh 1s a much-impoverished country, subject to cycles ot extreme
climatic conditions such as cyclones and floods. and is subject to continuous political
and economic instability. The economy is mainly agranan, therefore the majority ot
the¢ Bangladeshi people work on the land and Bangladeshis rely heavily on
remittances from overseas. The remittances are used for the financial maintenance of
extended families. house construction, land purchase, and the inevitable tinancial
capital required for the marriage of family members (especially female members such
as daughters and sisters). In the period 1976-1983 expatriate Bangladeshis remitted
USS2 billion to Bangladesh (Gardner & Shukur, 1994). This however all but stopped

during the Gult War and still has not recovered to 1ts pre-war levels.

The structural position of Bangladeshis in Britain 1s probably a retlection on

their relatively late arrival. In other words one explanation for the socio-economic

—

Tt could be areued that this tnancial sereeminge actually resulted in the economically beteer ott and mainly urban migration trom
]ndi;] Ay VPP ned to Pakistan and Ballﬂlﬁdﬂ'bll. thus the Consauent SOCIO-CCOnNOMIC status of these UTOUPS in Britain today
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state ot Bangladeshis in Britain today compared to other South Asian Muslim groups
1S because of their relatively late arrival, as whole family units (the men were already
here) and because of entry of families at a time when unemployment was high and
the economic state of the country was in recession. Other factors that should be taken
Into account are that the population of Bangladeshis is young and thev are only
starting to develop their potential. The majority of this group have not reached the
age bracket in which earnings are highest, and they have more old people and

economically inactive people at home.

Migration has been an established tradition in those areas where the majority of
Bangladeshis who now reside in Britain originate from i.e. Sylhet. It has been argued
that this region, because of its political instability and underemployment patterns, has

¢

been an important push’ factor in their migration (Gardner & Shukur, 1994).
These tactors have been at work in various guises throughout the post-colonial
history of South Asia, and can explain why the pattern of Bangladeshi migration 1s so
different to that which is seen in India and Pakistan. In addition many Bangladeshis
from the coastal regions were hired during the First World War. Eade suggests that
somc of these lascars “jumped ship’ at ports overseas, particularly in the East End of
London, and other port towns, thereby establishing small communities where they
disembarked (Eade, 1990). It is important to note that in the early days of

Bangladeshi migration the communities were to a large extent male. women coming

over much later, usually 1n the early 1970s.
Britain’s need for a migrating labour force

Why did migration occur from the New Commonwealth to Britain? Migration

does not occur on such a scale without reason, and it i1s important within the context

of the thesis to see why and how 1t occurred.

Britain is not unique among former colonial powers in requiring an immigrant
labour force. Post 1945 ‘immigrant workers have become a structural necessity tor
the cconomics of the receiving countries” (Castles & Kosack, 1985:25). The post war
boom was regarded as a ‘reconstruction boom’ (Castles & Kosack. 1985:25). 1.c. one
that required the rebuilding and reconstruction of infrastructure, and to scrvice the

nceds of an expanding economy, (especially in jobs that were not desirable to the



Indigenous labour force, such as low paid and unskilled work in manufacturing.
transport, and the National Health Service). Immigration according to Castles and
Kosack was not planned by the state in accordance with the required economic and
structural requirements of the economy. So ‘government immigration policies have
come aftter the event, to control already existing movements rather than to determine
them from the outset’ (Castles & Kosack, 1985:25). Indeed. Castles and Kosack 20
on to argue that the social problems relating to immigration are a result of a lack of
planning because no facilities had been prepared in advance. This is debatable since
not all the problems arising from immigration (for the immigrants themselves and for

wider society) are structural as they suggest.

Again the ‘pull and push’ factors come up in the argument in the reasons for
people choosing (or being forced) to migrate. ‘Pull’ factors were a combination of
economic, demographic, and social developments in Western Europe. In post-war
Britain the massive reconstruction took up much of the returning military personnel.
The lite expectancy was increasing, more young people were staying on longer at
school, and inevitably the loss of life during the war all combined to create an

environment where unemployment was extremely low. Indeed there was a severe

labour shortage (Castles & Kosack, 1985).

The social tactors, which brought about an immigrant workforce combined
with the above tfactors, did not impact on the size of the labour force but rather on its
structure. Under conditions of full employment indigenous workers were able to
move 1nto better paid jobs with better working conditions, more often than not into
skilled and white collar occupations requiring higher educational and vocational

training. This created the unskilled labour shortage (Castles & Kosack, 1985).

‘Push’ factors relating to the country of origin, I would argue, were always
there. For many the deciding factor was the possibility of the attractive alternative
that could be provided by the prevailing economic conditions in Britain. There were
two main tactors (push) described by Castles (1985). First was the high population
orowth 1n the country of departure. In Pakistan tfor instance the annual population
crowth rate was 3.1%. Second the level of income per capita was very low compared
to Britain. The per capita income for Pakistan for instance was S125 compared $1977

per annum 1n Britain (Castles & Kosack, 1985:27-28). It 1s interesting to note that the
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push factors for Anwar (above) are quite different to the reasons given by Castles and
Kosack. It is possible that a combination of the two resulted in the mass migration

seen since the 1950s, and is common to all three sending countries.

Once migration had occurred then what was the experience of South Asians

and Muslims in particular? I will look at this in the next section.

ACCOUNTS OF THE SOUTH ASIAN AND SOUTH ASIAN MULSIM

EXPERIENCE IN THE UK

South Asians in Britain

Above | described the history of migration of South Asians in Britain in terms
of the mode of migration from India, Pakistan and Bangladesh. Here I will be looking

at accounts ot the South Asian and South Asian Muslim experience in the UK.

According to Stopes-Roe & Cochrane, ‘Asian groups now in Britain present
reasonably clearly defined populations in terms of religion, language and culture.
They have been here long enough to have families that have grown up entirely 1n
Britain and have had the opportunity to observe and interact with most aspects of

British life” (Stopes-Roe & Cochrane, 1987).

Indeed, the group that this study focuses on is the generation that are the
children of the South Asians who migrated to the UK between 1950 and 1973.
However, the experience of the research subjects is quite different to that of their
parents. For instance, the second generation are less subject to being ‘ghettoised’ than
their parents were (Rex. 1994:45), their religions are more accepted as are therr
cultures. they are less likely to avoid mixing with white society, or, as Bains put 1t.

are less to hide themselves away from ‘whitey’ (Bains, 1988:220).

The parents of the second generation faced a multitude of disadvantages.
which. I will look at briefly here. The three areas that I want to concentrate on are the

politics of immigration after 1945, various pieces of ‘race’ relations’ legislation and

finally the urban context.

|.inked to the above in the political context of immigration since the end of the

Second World War can be framed within the context ot Britain needing to reconstruct



itself, replace a depleted workforce and the post war economic boom. These three
tactors are interlinked. Between 1945 and 1954 most inward migration was from
Europe, with up to 100,000 Irish people migrating to Britain, together with Polish ex-
service men and their families. In addition there was some Estonia. Latvia, Lithuania

and Yugoslavia (Solomos, 1989).

The contrast between the ‘white’ migrants and those from the New
Commonwealth (or non-white migrants) reception was expressed in terms of the
possible rise in racial and social problems. The response of the Conservative

government all throughout the 1950s was to quell the arrival of non-white migrants

(Solomos, 1989).

British Muslims and the social and political context of the study

Nielsen suggests that while there are external factors, there are also internal
factors within the community such as the ‘tensions between the older and the younger
generations of Muslims, between orthodox urban-based and traditional village-based
expressions of [slam, not to mention tensions amongst various Muslim movements
both 1nside and outside of Europe (Neilsen, 1992:156) and as a result of this Nielsen
argues that the immense pressure placed on Muslims organisations in Europe ‘Islam

has to become an ethnic identity’ (Neilsen, 1992:124).

As 1s mentioned above, 1t 1s Muslims, as a group, who are identified by others
as a group, and as a ‘community of believers’ or ummah that marks them out. So, it is
not only South Asian Muslims who are identifiable by their religion. In the UK there
are Sikhs, Hindus and others. However. what 1s it about South Asians of religious
beliet that marks them out so clearly? While skin colour and dress are obvious
markers British sociology has only recently started to look are religion as a factor
when examining the various communities of South Asia. For instance religion have
only examined religion as a factor on the margins of more important issues to be
examined (Knott, 1996). However. studies are beginning to show the importance of

religion to these communities and the central role it plays in the construction of their

identity and ethnicity.

[ssues that arosce within the 1980s and early 1990s that have set the context and

tone of the debate tor South Asians and Muslims in particular. There are 1ssues and
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events such as (to mention a few), the Ray Honeytord (1985) and Maureen
McGoldrick (1986) incidents in schools that led to debates about the education of
South Asians in mainstream schools and created an impetus for separate schools. diet
and the ritual slaughter of animals (1982). The Swann Report (1985) detailing the
education of ethnic minority children, the Rushdie Affair, the controversy over the
refusal to award grant aided status to Muslim schools (1988); the formation of the
[slamic Party of Great Britain (1989) and the formation of the Muslim Parliament
(1992): school dress (the controversy over the hijab) in French schools (1990) and
the 1991 Gulf War against Iraq and the consequent presence of ‘coalition’ forces in
the region (especially US and UK forces operating ‘no-fly-zones in north and

Southern Iraq and a US troop presence in Saudi Arabia and other Gulf States).

[n addition to the above examples. South Asian Muslims occupied the bottom
rung ot the socio-economic ladder. Modood states, ¢ ...if a racial underclass exists in
Britain, here it 1s. The first step in understanding the anti-SV [Satanic Verses]
militancy 1S to recognise that we are talking about a semi-industrialized, newly
urbanised working class community that is only one generation away from rural
peasantry’ (Modood, 1992:261). Modood 1s correct to identify social-economic
deprivation. But class i1s not the only issue here, the strong, indelible link with

religion that Muslims experience is another (Jacobson, 1998).

Anwar argues that relhigion 1s an important part of the ethnic identity of
Muslims, and that the tensions of a second generation of being a minority have
particular problem of existing 1in a social and political system where the two cultures
that they have inherited are not always compatible (Anwar, 1982). Rex makes a
simtlar point 1.e. South Asian Muslims occupy two separate cultural domains, the

public domain, and the private one where they speak their own language, practise
religion and practice their own customs and traditions (Rex, 1994). The concept of
the two cultures, which are separate and not always compatible, was also picked up
by Halstead, but hc states that 1t 1s problematic to describe young Muslims as being
caught between the two cultures (Halstead, 1994). For Halstead, being caught
between two cultures could be apphied to all children, in terms of a generation gap.

public and private domains. their own class position and other class positions.
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T'o address this challenge of being, Muslim 1n Britain many organisations have
been set up to give some direction and or leadership to the communities that exist all
over Britain. These include mosques. national organisations such as the Islamic
Foundation. the UK Islamic Mission, the Union of Muslim Organisations and the
Muslim Parliament. Young Muslims UK and the radical movement Hizb-ut-Tahrir
are tailored towards younger Muslims. These groups and organisations have

attempted to provide direction and leadership for Muslims, for all Muslims in Britain

(Jacobson, 1998:37-38)

This 1s the backdrop within which the students in this study existed in when the
student activism at London Guildhall University amongst the Muslim students and
led by the Islamic Society began to mount various campaigns within the university
(between 1990-1996) and this was further influenced by the presence of Hizb-ut-
Tahrir, a radical Muslim political organisation. There were a number of incidents
such as the campaign to get a prayer room for students, rising tensions with other
student groups such as the Christian Society and Jewish students representatives,
which culminating in an organised day of protest, in co-ordination with other Hizb-
ut-Tahrir student groups across the country, which, in London Guildhalls

University’s case resulted in the closure of the campus for a day. The politicisation of

taith

Faith 1in a religion, as mentioned above 1s a central part Muslim 1dentity for
South Asians. The beliet 1n the five pillars of Islam, the uniqueness of Islam as the
one true taith, and the very deep entrenchment of Islam in the Muslim psyche is only
part of the role that being a Muslim entails. For Muslims global events such as the
gult war or the Rushdie Affair. are not simply isolated incidents but rather a deep
attack on their faith, their ethnicity and their national i1dentity. As Werbner put 1t, the

Muslim ‘street backed Saddam Hussein, from Karachi to Manchester’ (Werbner,

1904:213).

Conversely. 1t was what could be argued as one of their own who. 1n therr
opinion betraved. not his country of onigin (India) not his prominent position as a
South Asian in Britain, but his Muslimness. He has a Muslim name, Salman Rushdie.
came from a Mushm tamily, but in the cves of Muslims. slandered the prophet. his

family. and all Mushims. However, 1t 1s not simply Muslims reacting to particular



social conditions or lérge public events. But rather it could be seen that there was
essentially, as referred to a ‘new clash of civilisations’ (Huntington, 1993).
Huntingdon identified three main civilisations, the West (Europe and the USA), the
Last (the Confucian cult) and Islam. This is an acknowledgement of Islam as a global
threat, something against which poses a threat to ‘Western values. The
disembedding of Islam from the East to the East End of London is a clear marker as
to how politicised Islam (and Muslims) have become. However the roots of such
contlict are located much further back in history. Confrontation between Islam and
the West. is political, cultural economic as well as being a religious clash. If the
crusades are a distant event of another time and place. then it cannot be ignored that
the crusades i1s the progenitor of modern problems in terms of Western and Muslim
relations. Said argued that the West was defining itself in terms of victory and
superiority over the defeated Muslims (Said, 1978). This enabled FEuropean
imperialist conquerors, to develop a self vision of superiority because it took the
knowledge of the Arabs’ language and customs, science and philosophy in their most
base form, coupling it with notions of ‘race’, language and religion as an explanation

for the decline of Muslims and the simultaneous rise of the West (Rodinson, 1974).

Sayyid suggests that at the end of the Second World War; the fall of the
Ottoman Empire; the decline of the Caliphate and the rise of Kemalism; the Western
colonial powers created an unnatural territorial boundary with no real basis in history,
lineage, culture or identity to maintain disunited Muslim peoples (Sayyid, 1997). It is
not surprising that Muslims the world over, from Turkey to North Africa, from East
Asia to South Asia, felt aggrieved at their treatment and exploitation by the
imperialist Western powers. The imposition of a colonial legacy in areas such as
cducation, bureaucracy etc led to deep rifts in those states between the so-called
modernisers and what Sayyid and others(Roy, 1995:3) calls Islamists. Indeed this
political Islam 1s a product of the modern world and its subordinate position to the
West (Roy. 1995). Theretore, it 1s a socio-political project where Islam 1s more ot a
political ideology as well as a religion. However, the Islamists, neofundamentalist, or
plain fundamentalists see this Western dominance as a failure of the political regimes
of the Mushm states. They sce this subordination as a result of, not modernity, but as
a move away from a truc taith (Roy. 1995). Indeed. ‘neofundamentalist entails a

shrinking of the public space to the tamily and the mosque’. in other words, Islam. or



particular radical/politicised interpretations of 1t, become part ot the project (Roy.
1995:3). This was seen in Iran (1979). post Soviet Afghanistan (1990) and Pakistan
In 1979, Islam in these nations was revivified. a Muslim version of a radical
politicised ideology that rejects the West, sees itself as the only way to break the
exploitative relation and to find an alternative way in the modern world. At a popular
level it sees its project as a jihad or struggle against not only the occident, but

capitalism, communism and the modernisers of Islam.

This 1s the context that the students in this study had to contend with in terms
ot external perceptions of Islam and them as Muslims. It had a profound effect upon
their daily lives and was an important part of how they saw themselves. This coupled
with the structural disadvantages in terms of employment, housing, racism. the
coalition against Saddam Hussein, the almost fanatical support for Rushdie, it is not
surprising to see how some organised around one unifying feature of Islam. a

politicised Islam.

[t 1s with the above in mind this thesis will show how second generation South

Asian students live and perceive their lives and construct their ethnic and religious

identity. in Britain.

In the second chapter I will review the literature which and present the
academic debates around ‘race’. ethnicity, identity, nationalism and globalisation.
After this in the third chapter I will describe and rationalise the methodology used. In

the following two chapters I will present the findings and then the discussion and

conclusions.
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CHAPTER 2 - A REVIEW OF THE LITERATURE

INTRODUCTION

An examination of the issues that affect and contribute to the social situation of
young South Asian Muslims in Britain will inevitably touch upon a range of fields of
study. In this chapter I will present the significant literature that provides the
background to the issues that the thesis is based upon. In particular [ will look at the
tollowing areas; ‘race’ and racism, ethnicity, nationalism, culture and religion,
identity in sociology and theories of globalisation. The literature around these
concepts forms the background upon which a more detailed discussion of the identity
of South Asian Muslims in Britain can be discussed. The concepts of ‘race’ and
racism are an important experience of the South Asian in Britain, and this is more so
for Muslims. ‘Muslimness’ is a central part of their ethnicity and identity, and this is
often 1n contlict or at least problematic with the prevailing national identities. Thus,

these 1ssues and concepts need to be presented in order to gain some understanding of

not only the literature, but also, how, in a globalised world, the nature of identity,

religion, culture and ethnicity act upon the daily lives of this group.
"RACE’ AND RACISM

[t 1s now commonplace to preface any discussion on ethnicity and perhaps
identity with a review of the literature on the 1ssue of ‘race’. ‘Race’ in ‘quotation
marks’ signifies the problematic and highly contested nature ot the concept. It 1s a
term that has much popular usage and 1s so deeply entrenched within the popular
psyche that it 1s generally regarded as a natural phenomenon. Not only 1s ‘race’
common currency among populations (Anthias & Davis, 1993; Miles, 1989; Rex,
1986) but it has been used by ruling elites to justify their policies. For instance, the
Nazis classification of Jewish, Polish, Gypsies and homosexual people in the 1930s

and 1940s as subhuman to the ‘master Aryan race’ was used to justity their genocide

(Solomos & Back, 1996).

A good starting point to examine ‘race’ 1s Miles’s view that there are three
main discourses with regards to ‘race’ (Miles, 1989). They are the discourse of the

biological sciences, the social sciences and finally the everyday and political



discourses. For the first of these. the biological and genetic science as a scientific
entity has no basis in reality, in the sense that the term ‘race’ can not be used to refer
groups of peoples or to populations differentiated by average frequencies of specitic
polymorphic genes (Miles, 1989). In other words, you cannot differentiate a persons
‘race’ by the form of their genes, or by the phenotypic characteristics such as skin
colour or hair “type’. Similarly, despite the phenotypic characteristics. there is no
basis for a constructed hierarchy of discrete racial groups such as Caucasian or
Negroid. The reason for this is that it is not possible (yet) to identify a person’s ‘race’
simply by examining the genetic profile of an individual. Therefore. through an
examination ot a person’s genes, it is not possible to identify what particular ‘race’
they belong to, as genes for particular phenotypic manifestations are not vet
identitiable. In terms of biology the usage of ‘race’ as a concept has its origins in the
early 19" century’s examination and exploration of the origins of humans. For Mason
the conceptual utility of ‘race’ was its incorporation ‘into racist theory. purported to
offer an explanation of and justification for the exploitation and subordination of
blacks by whites’ (Mason, 1990a:5-6). This justification and explanation of racism
still has resonance today. If people who belong to a more powerful group can
characterise a less powerful group by stereotyping, then this treatment justifies their

behaviour towards them.

The use of ‘race’ can occur at two levels. First, it is the first thing that is
noticed about a person they see, and 1s defined by external characteristics such as

skin colour. Second, these characteristics are used as a marker for assumptions about

that group. As Omi and Winant state;

‘One of the first things we notice about people when we meet them (along with
their sex) 1s their race. We utilise race to provide clues about who a person 1s. This
fact 1s made painfully obvious when we encounter someone whom we cannot

conveniently racially categorize-someone who 1s, for example, racially ‘mixed’ or ot
an cthnic racial group we are not famihiar with. Such an encounter becomes a source

of discomftort and momentarily a cnisis of racial meaning.” (Omi & Winant. 1994:59)

Individuals are theretore allocated or ascribed a particular racial category, and.

on this basis, take up membership ot a collective group (Miles, 1989).



However, (Donald & Rattansi, 1992) and Smaje (Smaje, 1995) have argued,
ltke Miles and others that to assign biological significance to ‘race’ has been
discredited. On this basis it has been argued that as a sociological and social scientific
concept, ‘race’ should no longer be used (Miles, 1989) Indeed, as Miles argues.

‘race’ as a concept ‘should be explicitly and consistently confined to the dustbin of

useless terms’ (Miles, 1989:72).

This 1s however not the end of the matter. If ‘race’ does not exist, then why is
its ettect felt as a social phenomenon? Just because it is generally accepted in the
social sciences that ‘race’ does not have any basis in science that does not mean that
people do not ascribe meaning and significance to the concept. The popular
consciousness maintains that phenotypic characteristics such as colour of skin are an
important differentiating marker and stratifier. Rattansi argues that to say that there is
no such thing as race ‘offers only the frail reassurance that there shouldn't be a

problem. It cannot deal with the problems that do exist, because it fails to see them

for what they are’ (Donald & Rattansi, 1992:1; Hall, 1992a:1; Modood, 1992:1).

The meaning and social significance of the concept of ‘race’ as mentioned
above has been argued to have its origins in the 18" and 19" centuries and was linked
to the rise ot capitalism, colonialism and the trade in slaves (Solomos, 1996; Solomos
& Back, 1996). The meaning and social application of ‘race’ however 1s not fixed, it
changes and develops over time and within different social concepts. What 1s
important 1S not ‘race’ as a concept but rather 1its manifestation (racism) in particular

socral contexts, how 1t arises, and the effect it has on people who experience this

form of social prejudice.

Different forms of racism, of different varieties have the following aspects 1n

COIMIMOI.

1. Social relationships between groups elevate biological characteristics such
as skin colour, shape of eyes and social and moral characteristics as being

pcculiar to the group and as being fixed in time

| W

These charactenistics are inextricably linked to the notions of a group

identity and belonging to a particular place



3. The relationships between groups are based on an unequal power

distribution and the exploitative exercising ot power (Solomos. 1996:

Solomos & Back, 1996).

Thus, where these features are observed it is said that racism operates.
However, what has been observed) is a ‘new racism’. Here attention shifts from
biological difference to cultural difference (Barker. 1981). This move in focus
(Modood, 1990b, 1992, 1994; RunnymedeTrust, 1997; Solomos & Back, 1996)!
refers to how much emphasis is based on rather than skin colour and place of origin
rather than differences in cultural practices, beliefs and customs. The Runneymede
Trust has noted the rise in a phenomenon of racism that is based upon the perceived
cultural practices of a particular group and this has had a profound effect on South
Asian Muslims in Britain (RunnymedeTrust, 1997). The cultural racism is not simply

based upon ‘race’ but on upon being Muslim.

While South Asians have been subject to racism by virtue of being colonised, it
1s post war migration and the experience of racism that | am interested here. Racism
1s the application of power of one group over another by virtue of their ‘race’. For
Todorov, however. racism has a dual meaning or application. The first is a mode of
behaviour that manifests itself in a hatred of those who have physical characteristics
different to that of their own. The second 1s that of an ideology or a doctrine that
covers human races (Todorov, 2000). What 1s of particular importance here 1s the

racisms experienced by South Asian Muslims 1n the UK.

Racism, 1n essence, according to Miles, is linked to the structural position and
the cxperience of the racialised population. This i1s particularly the experience of
people from Asian and Afro-Caribbean origin. This process of exclusion, exploitation
and dehumanisation, however, 1s not solely located within a structural context, as tar
as the South Asian’s and Afro-Caribbean’s are concerned. It 1s linked to a history.
experience and folklore that have been passed down through generations. The
contemporary cxperience ot racism 1s mediated by social class and historical tactors
(Rex. 1994: Rex & Modood, 1994) but what 1s of particular interest here 1s the
cxpericnce of racism that 1s there in addition to class and other social structures.

Relicion, while accepted as a factor in social structure, does present us with another
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dimension that cannot be explained by theories of ‘race’ alone. The idea of religion

will be looked at in chapters 3. 4 & 5.
ETHNICITY AND ETHNIC GROUPS

An cthnic group can be defined as one that ‘has a shared culture that includes
language, customs and religion’ (Murji, 2002:161) while for Fenton and ethnic group
1s on¢ that demarcates themselves from other people on the basis of language,
customs, traditions, ancestry and culture (Carter. Fenton, & Modood. 1999; Fenton.
1999) . On the other hand (Anthias & Davis, 1993) uses ethnicity as a tool for
torming boundaries through which resources are struggled for by ethnic groups. This
allows the demarcation of ethnicity from the wider concept of culture. Stemming
from this it 1s argued that ethnicity is not simply to be seen in terms of culture and
identity. Indeed, ethnicity is no longer seen as a fixed. primordial entity through
which the ‘whole’ of a person or group can be identified and characterised. Others.
such as (Cohen, 1974 Dahya, 1974) and Rex (Rex, 1986; Rex & Mason, 1986) see
ethnicity as more of a political project which draws on culture and other identity
resources such as religion, language, dress, food, customs and traditions. This is

something | will examine 1n regard to South Asian Muslim cultures.

Ethnicity 1s not a fixed cultural unit, but rather needs to be seen within a wider
context of general social relationships. Barth agreed that ethnic identification or
categorisation within the group 1s where the actors of an ethnic group ascribe and
identify themselves to a particularly recognisable social grouping (Barth, 1968). The
markers of these ascriptions are wide and varied but mainly about origins,
background and history etc. For Barth, they highlight the cultural ditterences, but
still, 1t is the boundaries between different ethnic groups that need examination that
ethnicity acts as a ‘boundary marker’ can be found in the work of Barth (Barth,
1068). This work suggests that ethnicity and hence ethnic identities are tlexible and
changeable. Put simply. Barth suggested that moving across social boundaries tend to
retain their cultural identities. and, what 1s important 1s not so the internal workings
and dvnamics of particular cultural systems, but rather the social activity which
occurs at the boundanies where different cultures meet (Barth, 1968). Essentially,
cthnicity, cthnic groups and the identification with one or other groups is socially

constructed. This model helps to ¢xplain the dvnamics of inter ethnic relations and



Starts to give an insight into the dynamics of ethnicity and identity 1in terms ot

particular groups such as South Asian Muslims in a multi-ethnic Britain.

From the work of Barth (Barth, 1968, 1969) stems the work of Wallman.
Wallman suggests that ethnic identity is articulated in particular situational contexts
and that it 1s ascribed and inherited (Wallman, 1979a, 1979b). Ethnicity. and thus
identification with an ethnic group occurs when two or more cultural groups come
Into contact. It is a product of what people experience subjectively. not what may be

objectively present.

Theonsts agree that ethnicity is the subjective, self-definition of a social group.
Whether this self-definition is derived primordially or whether it is recently invented
(E Hobsbawm, 1983) ethnicity is constituted by a common history, linguistic
traditions 1s problematic and not easily resolved. Or whether it is ‘imagined’ and

‘invented’ (Anderson, 1983).

Wallman (1978) argued that what 1s important is the social boundary between
groups. The interface between groups is what marks and defines the edge of a social
system. Wallman’s model states that ethnicities need an ethnic or racial ‘other’
against which to be defined and they are a product of interaction between dominant
and subordinate groups; here, Wallman focuses upon what she sees as the ethnic
majority, not on the minority populations. The reason she says, for this 1s so that
attention 1s drawn to the fact that 1t 1s English determines the boundary of ‘them’ and
determines its signiticance (Wallman, 1978). So for the ethnic majority racism 1s as a
result of the ethnicity of the majority, not the minority. Thus the boundary between

cthnic groups 1s ‘policed by contemporary racism’ (Solomos, 1996; Solomos & Back.

1906).

On a larger scale membership of an ethnic group is not necessarily bound to a
particular geographical region. While ethnicities do exhibit themselves in terms of
small gcographical areas, or locally. ethnicity can be a global phenomenon. This 1s
seen most clearlv amongst Muslims. Muslims are not the same the world over. but
what they do present i1s a global presence “in such a way local forms are seen within
an international framework™ (Fenton 1999: 12). Indeed. Fenton argues that ethnicity

is a ‘soctal process. as the moving boundaries and identities which people,



collectively and individually. draw around themselves 1n their social lives (Carter et

al., 1999; Fenton, 1999)

Having said this however. Rex puts a different spin on the 1ssue (Rex 1973,
1983). Ethnicity is only a partial factor within a social context. where political and
economic relations are also important. Indeed, one of the basic errors of studies of
‘ethnic’ relations is that it tries to create theories of ethnic relations (Carter et al..
1999: Fenton, 1999). For Rex, ethnicity is embedded within relations that are defined
pohtically, economically and socially. Thus ethnicity works within a structured
contextuality. Rex argues that there are three characteristics that establish where and
how ethnic relations or relations between ethnic groups are defined. These are firstly,
where there 1s a situation of unequal differentiation between groups; secondly, where
groups are recognisable through physical appearance such as colour, or their culture
or ancestry; third 1s where the differentiation is justified through history or biology.
Groups that conform to this typification are migrants, minority groups, refugees, and
indeed, peoples of different cultures, religions and linguistic traditions. This is
essentially the position that South Asian Muslims find themselves in. They are
economically, politically and socially marginalized and this 1s a central part of the
defining features of their relations to the dominant group and important in how they
torm their 1dentities. But how does the national context deal with issues of ethnicity

and ‘race’, and what are the implications for ethnic and religious minorities and their

identities? This 1s what I will be pursuing in the next section.
NATIONALISM, CONCEPT AND THEORIES

The rise of the extreme right in Western Europe has, according to (Solomos,
1996; Solomos & Back, 1996) resulted in a new form of racist politics or a particular
torm ot nationalism. Essentially, this takes the form of the notion of inclusion and
exclusion. where, inclusion 1s by virtue of the colour of skin, a shared history and
language. On the other hand exclusion is based upon national ongin. a difterent
culture. religion or language. The effect of this difference 1s that the outsider
cxperiences forms of racist violence. 1deas and stereotypes. But where do these 1deas
come trom? Nationalism at the end of the twentieth century is still an important
social and political torce that has an immediate and constant effect on peoples™ lives.

This is especially the case for people who have migrated to the UK and their
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descendants who have experienced the negative effects of nationalism, and in the
attempts to formulate concepts of their own ethnicity and identity. Thev are

negotiating and reconstructing their own personal identity within the context of

nationalist movements and ideologies.

Betore looking at these issues in more detail I will first look at the concept of

nationalisms and competing explanations.

In a World in Action Television interview Mrs Thatcher asserted that whites
telt ‘rather swamped’ by people of an alien culture (Thatcher, 1978). This had the
etfect ot reassuring the racist right that the new Conservative party was speaking for
the “white’ majority on this issue. In reality, this meant those who were not white:
black and Asian people and any others who did not fit her concept of those who
originally belonged to UK (Solomos, 1989). Thatcher in effect, was emphasising her
view of a common or shared history, customs, and what were seen to be certain
values specific to Britons. Her statement reflected popular concerns about the effects
immigration on the idea of the nation, its culture, heritage, education, work and
employment. Nationalism, or rather the rhetoric of nationalism, was being articulated
by a leader of a party who sought to preserve the majority culture and way of life i.e.
the status quo against the undeniable changes in British society that the new migrant

communities were etfecting in their new home country.

There are essentially three competing theories of nationalism that are relevant
here. First, 1s what (Anthias & Davis, 1993) calls the ‘primordialist’ view. The main
proponents of this are Shils (Shils, 1957), Geertz (Geertz, 1963) and Van der Berghe
(Van den Berghe, 1979). This view purports that the nation is somehow a natural and
a universal phenomenon. It 1s an extension of social relationships between kin and
small groups ot people on a larger geo-political scale. The importance of this large-

scale social relationship 1s assumed to have been historically ever present.

However, the second group that Anthias and Davis identify are the *‘modernists’
(Althusser. 1969; E. Hobsbawm, 1990). Their take on the issue is that it is the
emergence of the nation-state that 1s peculiar to capitalism. Anderson and Gellner, are

also termed as modernists, claim that ‘nations are a direct result of particular



historical developments and that their beginnings can be located no earlier than

eighteenth-century Europe’ (Anthias & Davis, 1993:24).

Overall, (Anderson, 1983) argues that nationalisms are a result of the
development encouraged via the technology of the printing press, which made
available to a wider market popular notions of attachment to common cultures and
allowed the development of ‘imagined communities’. In these imagined communities
people developed a common sense of community through the consumption of the
same 1deological and cultural printed material. This tended to replace the role of
religion as a social force, and. it is argued, helped develop the idea of the nation. a

national 1dentity and consequently forms of nationalisms.

Smith however (Smith, 1979) argues that central to nationalism is a national
identity that 1s potent and has long lasting influences on identities of a cultural
collective. For Smith, 1t is the importance of an ethno-history, class structure and
Interstate systems that keeps humans bound in this cultural collective; all which serve
to assure the continuation of national identity, with the effect of binding people

together.

This 1s not too dissimilar to Guibernau who states that national identity 1s a
result ot ‘a human group conscious of forming a community, sharing a common
culture, attached to a clearly demarcated territory, having a common past and a
common project for the future and claiming the right to rule itselt” (Guibernau.
1996:47). For Guibernau the key elements that are present in the formation of a
national identity are psychological, where the group 1s conscious of commonality:
cultural, where the signs and symbols of a group are recognised and understood; the
political, where they have a system for self regulation and sustainable existence: and
finally, historical. where they have a shared sense of past. Indeed. ‘the sentiment ot
belonging to a community whose members identify with a set of symbols, beliets and
wavs of life, and have the will to decide upon theirr common political destiny
(Guibernau, 1996:47). For Guibernau. the nation and nation state do not always
coincide. The main difference 1s that members of a community or ethnic group are
conscious ot forming and keeping their community while the nation state seeks to

create and develop a sense of community. The nation has a common idcology.
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culture, values and symbols, the nation-state has as its objective the creation of

common culture, symbols and values.

Consequently, members of a nation can see a common history. language and
common or converging roots. As Giddens notes, ‘aftiliation of individuals to a set of

symbols and beliefs emphasising the communality among members of a political

order’ (Giddens, 1985:116).
So where does this leave national identity for minorities in the UK?

National identity, identity and cultures

[t 1s argued by Guibernau that identity I can be seen as a way in which the self
establishes what and where the person is in both social and psychological terms:
stemming from this a person gains an identity when it situated in both the form of a
social object through their membership or activity in social relations. (Guibernau,
1990). Theretfore, in terms of developing a national identity the individual needs to
experience or actualise their experience as an individual with a national identity. In
other words the individual, as suggested above, belongs to a community with
common meaning, symbols, history and values and language. This i1s similar to
Durkheim’s argument that ritual plays an important function in binding together
people, be 1t through religion, civil society, values or being integrated into a
collective, yet differentiated whole (Durkheim, 1915). This then begs the question as
to how culture emerges and how people accept their adherence to a culture. Being
born 1nto a particular culture binds people early on into a collectivity that serves to
inculcate particular values. This primary socialising role of the family (Parsons &
Balces, 1955) 1s central to the development of a person’s acceptance ot and acceptance
into a particular culture. The bonds that are created allow people to understand the
ideological imperative to identify with a wider group and to imagine themselves as
part of a wider community or nation (Anderson. 1983). Thus people accept the
culture and 1dentity of their wider group and that of their natton (Guibernau, 1996).
Nevertheless, Baumeister 1s correct to point out that identity provides a means of
ditterentiation from others, but that 1t also allows others to ditferentiate between

thosc of a separate or ditterent collective identity (Baumeister, 1986).



Central to this study is the notion of identity. It 1s a very complex and therefore
problematic concept. The literature dealing with identity is vast. thus what I will do
here is to present discussions around the terms. I will then move on to see what the
literature says about religion and ethnicity as sources of identity. In general. social
scientific analysis of identity falls into two broad categories (Jacobson, 1998). The
first prioritises that which is distinct or unique about a person, the continuity of their
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